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BBEJIEHUNE
A.B. I'epwumetin

Awnnoranusa: B sroit BBoaHO# cTaThe aBTOp POPMYIUPYET Ha-
yYHBIE TPOOJIEMBI, KOTOPbIE BO3HUKAIOT [IPU U3YIE€HUH [TUCHMEH-
HBIX TEKCTOB W MKOHOTpaduu JOOPHIX M 3JIbIX IMEPCOHAXKEN I1o-
TYCTOPOHHEIO MUPA, KOTOPbIE 3aMaXUBAIOTCsI HA CBOETO BU3aBU
naymnei, JyOuHOi WM KPIOKOM, OYePUYUBAET KPYT MPEICTaBIIe-
HUIT CPEIHEBEKOBOTO U€/I0BEKa O JT00pe U 371e, Criocobax ero BJIM-
sIHUsT Ha CyJbOy WHIWBUIA W COIUAJBHON I'DYIIIbI, HAMEYAIOT-
Csl IIyTU W3yYeHUs ONPEIEIEHHBIX aCIeKTOB PEIUTHO3HOCTH 00-
ECTBA, ero MOBCEIHEBHBIX MPAKTUK, PUTYAJIOB, MEHTAJIHLHOCTH.
TlomaépruBaeTcs, 9TO BOOPYKEHHAS OOPHOA AHTEJIOB U JEMOHOB
MOHUMAJIACH CPETHEBEKOBBIM COIIMYMOM B 3CXaTOJOIMYECKUX Kar
TEropusX — KaK BU3YaJbHOE BOILJIOIIEHNE KJIIOYEBON I BCei
XPUCTUAHCKON KyJbTYPHI uaen 0 60phoe JOOPBIX W 3JBIX CHJI 34

JyIIy 4esIOBeKa.

Kuarouesbie caoBa: Anrenst; demonnr; konorpadust; Bopnba

nobpa u 371a; Jemonoaorns.

POTUBOBOPCTBO J100pa 1 3ji1a — OJ[HA U3 OCHOBHBIX
H drI0cOMCKUX 1 AITUIECKNX KATEIOPHil 9eJI0BEeIeCKO-
o CO3HaHUA, UAET JIM pedb O JIPeBHEM OOIIeCTBEe WU ITU-
BUJIN3AIUHU TTOCTMOjiepHaA. «J[00po» u «3710» CBS3BIBAIOCDH
y JIIOJEH U C CYIIHOCTBIO CaMOU 4eJIOBEYECKON IPUPObL, U
C TIePCOHAYXKAMU U3 UHOTO MUPa — JIyXaMu, OOTaMu, CBSITHI-
MM, JIeMOHaMu 1 JIp. desroBedeckKoe BOOOparkKeHne HaIe 1110

X CIIOCOOHOCTBIO IIPpUHUMATH HEIIOCPEACTBEHHOE Yyd9aCTHUE B
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cylnbbe MHAWBUIA, KAKON-IUO0 TPyNIbl WK HAPOIA B Iie-
JIOM; OT HUAX OXKHJIAJIN TOKPOBHUTEIHLCTBA UK yIiepoa. B o-
OOM ODIIEeCTBE CYIIECTBOBAJIA CUCTEMA, XKEPTBOIIPUHOIITCHU I
U pUTYaJOB, HAIpABJIEHHAS Ha 33 a0PUBAHME 3JIbIX JIYXOB
1 noJryuenue OJiarockyionnoctu 6oxkects. [Ipecrasienus o
B3aMMO/IECTBUHN YeJIOBEKA C CYIIECTBAMHU M3 IOTYCTOPOH-
HEr0 MUPAa HAILIU CBOE OTPayKeHNEe B MHOTOYNC/ICHHBIX ITa-
MATHUKAX 1300Pa3UTETbHOTO UCKYCCTBA, PEJTUTMO3HO — (DH-

JIOCO(CKOI MBICJIH, & TaKKe B (POJTBKIOPE PA3HBIX HAPO/IOB.

B nosiope 2018 1. peakosuterus anbmanaxa «Omucceit»
u OT/1e/T ICTOPUIECKOI AHTPOIIOJIOTUY U UICTOPHUU ITOBCETHEB-
woctu WucTtuTryTa Beeobieit ucropun PAH nposesm Kpyr-
JIBIIL CTOJI TI0JT, Ha3BaHWEM <«ATpeccus JeMOHOB U THEB CBsI-
TBIX: XKECTBI U OPY/IUs IPOTUBOCTOsAHUs». MaTepuaabr aTux
BBICTYIIJIEHUI MBI IIPEJICTABJIsIEM B KOJJIEKTUBHON MOHOT'DA-
dun, KOTOPyIO 9uTaATENb JEPXKUT B pyKax. VlcTopukos, uc-
KYCCTBOBEJIOB U UCTOPUKOB 3aI1a/IHOCBPONIECHCKON cpeHeBe-
KOBO# KyJIbTYPbl 3aUHTEPECOBAJI OJINH MKOHOTPaUIeCKuii
CIOKeT — urypa CBATOrO WX JIEMOHA, 3aMaXUBAIOIIErO-
cs1 y6uHOiT / mammreil / KPIOKOM Ha CBOEro mpoTBHuKa'. B

HY6JII/IKy€MBIX CTaTbAX aHAJU3UPYIOTCA CHEHbLI, B KOTOPbLIX

1O rexmmKax u IPHCIOCOGIEHNSIX, ¢ TTIOMOIIBIO KOTOPBIX J€MOHBI HC-
TA3AJIM JIyIIN TPENTHUKOB, CM., HaupuMmep: Baschet J. Les justices de
I’audela: les représentations de ’enfer en France et en Italie, XII°-XV*®
siecle. Rome, 1993; Maxos A.E. CpeaHeBeKoBbliii 00pa3: MKy Te0JIo-
rueii ¥ pUTOPUKO, ONBIT TOJKOBAHUS BU3YaJbHON jgeMoHOJOruu. M.,
2011. Cwm. Takxke crarbio A.B. [Tunbprysa B 910i1 KHEUTE.
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Boromatepp 3aHOCHT HAJI IEMOHOM JIyOUHY, «ITOJIOKUTE b
HBIIT» Tepoit bOpeTcst ¢ «TEMHBIMUY CHAJIAMU, & YePTHU, BEIb-
MBI U KOJIJLYHBI TIBITAIOTCS PA3JIUIHBIMEU CIIOCOOAMU TIPUTIH-

HUTH yIIEPO JITOIIM.

Taxkoit mpucTaJIbHBIN HHTEPEC AaBTOPCKOT'O KOJIJIEKTUBA
K TI03€ 3aMaxXUBaIoNMeicss (PUTyphl, TOUCKY CMBICJIOB, (OYHK-
Uil ¥ CUMBOJIUKY TT0JIOOHBIX N300paskeHuil, pa3yMeeTcs, He
ciny4aen. MccitenoBanme }KecToOB B CpeTHEBEKOBO KyJIbTYPe
¢ mocsieanelr yerBeptn XX B. BCE Yallle CTAHOBUTCHA TPE]I-
METOM WCCJIEJIOBAHUI CIIEIUAINCTOB PA3HBIX HaIlPaBJICHUI
I'yMAHATAPHOTO 3HAHUZ. DTO BIOJIHE OOOCHOBAHO, TAK KAK,
10 BhIparkeHuIo KJyaccuka Mmeanesuctuku 2Kaka je ['odda,
CPE/IHEBEKOBas ITUBUIU3AINsA, TJI€ OOIIAJINCH YCTHO BILIOTH
110 X111 B., 6bL1a «3IOXO0ii 7KECTA, & He MICHMEHHOI'O CIIOBaY®.
CoOTBETCTBEHHO, B IIOJIOXKEHUN TeJa U IBUKEHUIX TeJIOBe-
Ka PacKpbIBAJMCh Pa3HOOOpa3HbIE COIHMAJIbHBIE TTPAKTUKN
Toro Bpemenn®. Z3bIK 1103 1 KecToB 6611 B CpeIHEBEKOBbE
TaKUM K€ OOIENPUHATHIM CPEJICTBOM KOMMYHUKAIIUN, KaK

IIMCbMEHHAaA pedb — CEero/Hd.

2Cwr., manpumep: Garnier F. Le Langage de 'image au Moyen Age.
Signification et symbolique. P., 1982; Schmitt J.-C. La raison des gestes
dans 1’Occident médiéval. P., 1990 (2008 ); Riten, Gesten, Zeremonien.
Gesellschaftliche Symbolik in Mittelalter und Frither Neuzeit / Hrsg.
von E.Bierende, S.Bretfeld, K.Oschema. B., 2008.

3JTe Togpp K. Tmpmimazanms: Cpeqresexosoro S3amaza. M., 1992. C.
90.

4Te Topp 2K., Tproow H. Vicropus tena B Cpeane Bexa. M., 2016.
C. 153.
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B 1O ke Bpems, 3aMeTHM, TEJOIBUKCHHS UYEJIOBEKA
BBIPAKAJIM €r0 BHYTPEHHee cocTogmme n nacrpoerne”. Cro-
UT OTMETHUTD, YTO B PA3HBIX KYJIbTYyPaX OJIUH U TOT Ke 2KECT
MOT UMETb Pa3JudHbIi cMbics. OH UCTOpUYEH, 1, YTOOBI I10-
HATH ero 3HadeHne 1 (pyHKIUU B KOHKPETHOM ODIIeCTBe, HC-
CJIEJIOBATEIIO BaXKHO PACCMATPUBATH KECT B IMHPOKOM CO-
oo — KYJIbTYPHOM KOHTEKCTE. B HEKOTOPLIX CJIy4dadX, Ha-
OPOTHB, OJ[HA U Ta YK€ dMOIus (1038 U MUMUKA ) TIePCOHA-
JKell IoKa3aHa Pa3HbIMU M300Pa3UTE/ILHLIMEA CPEICTBAMMA,
KaK, HAIIPUMED, y «JI00PBIX» U «3JIbIX» JIEHCTBYIOIINX JIUII,
qTO6bI Y 3puTesid He BO3HUKaAJIO COMHeHI/Iﬁ, KaKOBa MCTUH-

Hasl CYITHOCTb H300PazKEHHOIO reposi.

Ecnu arpeccuBnoe 1oBejieHne, yCTPAIIAIONIUE YKECThI
obuTaresieil ajia MO OTHOIIEHUIO K JIFOJASIM WU JaXKe K CBsi-
THIM BIOJIHE OXKHUaeMbl ( COOCTBEHHO, OJIHA U3 OCHOBHBIX
«00sI3aHHOCTEN» JEMOHOB — BCAYECKU MYYUTDH JIYIIHA T'PEIII-
HUKOB ), TO AHAJIOIMYHBIE TI03bI CBATHIX U Boromarepu, He-
CBOWICTBEHHASI MM «BOWHCTBEHHOCTL», BOOPYKEHHOE COTIPO-
TUBJIEHNE 3JIy — SBJIEHUE, HA TMEPBBINA B3NS, YIAUBUTEH-
HOE, BEJIb «CBETJIBIM» CHJIaM B XPHUCTUAHCTBE TPAJIUIUOH-
HO MPUCYIIN B TIEPBYIO OYEPE]Ih TaKNe KAdeCcTBa KaK MUPO-

JIIobue, cMupenue, 100pota u ymepeHHocTh. [loaTomy mapa-

5Cp. 06 srom: Tam xe. C. 160.
606 srom cm. crarsio A.E. Maxosa. O pas/efennun KecTos y «6/a-

rOYECTUBDLIX» TePOEB U rpuMac ( KpusJisHuii ) nHbEPHAILHBIX EPCOHA-
xeit cMm. Takxke: Jle Togpp 2K., Tproon H. Ykaz. coua. C. 160.
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JIOKCAJIbHBIN CIOXKET «BOOPYKEHHOTO JI00pa» M €ro MKOHO-
rpaduvecKoe BOILIOIIEHNE OKA3bIBAIOTCS KpaifHe MHTEpec-
HBIM IIpeaAMEeTOM JJId U3YyYeHUA ILyXOBHOfI KYJIbTYPbI O6H_Le-
crBa. B wacrHocTn, nsydenne nkonorpadpuu «Madonna del
Soccorso» ( «Majionna, IpUXO/IsInas Ha IIOMOIIIb> ) B COTIO-
CTaBJIEHUW C JIUJIAKTUYIECKON jinTepaTypoit CpeHeBEeKOBbs
41 (I)I/IJIOCO(I)CKI/IMI/I COYNMHCHMUAMM AJOIIOJIHACT HAIIW 3HAHNUA O
TOM, 40 B CPEIHEBEKOBOM COIIMYMe TIOHUMAJIOCH IO, TTpa-
BEJIHBIM / T'PEXOBHBIM THEBOM, KAKOBBI OBLITH €0 IIPUMETHI.
TaK}Ke qgepe3 9TOT CIO2KET aBTOPDI BbIACHAIOT HE TOJIBKO TO,
Kak n3o00pazkajach MUMHUKA U B IIEJIOM KaK CPEIHEBEKOBOMY
Y€JIOBEKY IIPEJICTABIISIACH POJIb TOJIOXKUTEIBHBIX U OTPHU-
[aTeJIbHBIX [TEPCOHAYKEN, KOTrIa Te U JAPYTrhe 3aMaxuBaiOTCs
Ha OIIIOHEHTAa, HO U TO, KAK 3TU UKOHOrpapUIecKre mpuH-
IMUITBI O6'bHCHHJH/ICb B IIMCBbMEHHBIX MCTOYHUKAX. B CTaTbhbAX,
MTOCBSATIEHHBIX arPECCUM JIEMOHOB M THEBY CBSITBIX, MCCJIEI0-
BaTeJ M PACKPBIBAIOT YEPThI TAK HA3BIBAEMOI'0 BH3YAJbHO-
ro cunrakcuca ( 2Kan—-Kion Boun, 2Kepom Baie ) uzobpa-
3UTEJIbHBIX I/ICTOLIHI/IKOB7, IIOKa3bIBad, KaK IMEHHO aCIIE€KTbI
KOMITO3WITUH, PACIIOJIOKEHNE (DUTYD, CBETOBBIE PEITIEHUsI, OIl-
HO3UIMNY U ( & ) CUMMEeTPUSI 1103 KOHCTPYHUPYIOT OOIIUI CMBICIT

00pa30B, 3aJ0XKEHHBIH BO dpecke ( KApTUHE ) W TOHATHBII

"Harm asbMaHax y7Ke 3HAKOMUJI 9ATaTeeil ¢ paboTOM OIHOTO U3 Be-
JIYIIAX CIIEIUAJIUCTOB 0 ucTopuu xkecta B CpeHeBeKOBbe O BU3YyaJlb-
HOM cuHTaKcuce, cM.: bawe 2K. CpegHeBeKOBbIe N300PaXKEHUsI U COLH-
anbHas ucropug: Hosble BoamoxkuocTy ukonorpabuu // Onucceit. Ye-
soBek B ucropuu. M., 2005. C. 152-190.
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3PUTEISIM.

[enTpanbhblil cro2keT padOT KOJJIEKTUBHON MOHOI'Da-
dun «Arpeccust IEMOHOB M THEB CBATBHIX B CPEIHEBEKOBBIX
TEKCTaX 1 N300PAXKEHUSIX >, OTHAKO, HE SIBJISIETCS TOJTHKO CPeJI-
HEBEKOBBIM (perHOMeHOM. OOpa3 repost — 3alUTHIKA — OJINH
U3 JIPEBHUX apXETUIIOB MUPOBOH KyJIbTYpBI U HCKYCCTBAS.
Ha npumepe motuBoB «0bopra co 310Mm» u «Madonna del
Soccorso» aBTOPBI CTaTel MOATBEPXKIAIOT KOHIETINIO AOun
BapOypra o TpaHcisanuM JpeBHETPEYECKUX U JIPEBHEPUM-
ckux «dopmys nadocay B UCKYyCCTBO IMOCEIYIONNX SIOX,
B HAIlleM CJIydae — B CPeJIHEeBEKOBYIO MKoHOTrpadwmio. [Ipu
COXpPAHEHUN TJIABHON WHTEHIINU, YKECTA W IKCIIPECCUM AH-
TUYHBIX PUTYD, KaK ITOKA3aHO B UCCIETOBAHUAX, MEHSIOTCS
JIETAJIA CPETHEBEKOBON KOMIIO3UIUU, W C ITOMOIIHIO HOBBIX
9epT BCEMY M300pPaKEHUIO MPUIAIOTCS CMBICIIBI, aKTyaJlb-

HbIE€ Y>K€ UMEHHO JIJId BpEeMEHN CpeﬂHeBeKOBbﬂg.

Uzobpaxkenns «Madonna del Soccorso» B 1iepkBax, KO-
HAX W Ha CTPAHUIAX PYKOIHUCEH — JIaJeKO He eIMHCTBEHHOEe

IIPOCTPAHCTBO, I'/I€ BbIPpa2KaJIMCh YIIOBaHWA 9€JI0OBE€Ka Ha 9y-

8910oMmy nocssimena paGora M.T. ITusens.

Monpobuee 06 sTOM cM., B ocobennoctu, crarbio M.A. Porosa, B
KOTOPOI, B YACTHOCTHU, YCTAHABIMBACTCS CBI3b MEXKJLy PACIPOCTPaHe-
nueM B 1iepkBax Cesepnoii u Cpemneil Uranun pocrimceil ¢ croxkeTom
«Madonna del Soccorso», rme nasuina boroMarepu CHUMBOIU3UPOBATIA
Cesroit Kpecr, u 60pp00oii aBryCTUHIIEB IIPOTUB MPAKTUKH TIO3HETO
KPEIIEHNS.
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JIECHOT'O 3aCTYITHUKA OT 3JIBIX CUJI. DTOT CIOZKET MOYKHO Hali-
TH B UICTOYHUKAX PA3IUIHBIX KAHPOB — IIPOTIOBEISX, COOP-
nrkax exempla, Bubusx st 6eTHBIX, XKUTUAX CBATDIX, JTU-
JIAKTUYECKOW M BU3MOHEPCKON JimTeparype, (HPoIbKIOPHOI
TPAJUIIHU, JTEMOHOJOITIECKUX TPAKTATAX, B UJIJTIOMUHUPO-
Banubix [lcamrupsx XIII — XIV BB. s 3uatu (Hampumep,
[Tcanrups koposteBbl Mapum, 1310 — 1320) u gacocsoBax.
Morus 3acrynuuuecrsa lessr Mapun ( «Yyneca cs. Ma-
pun» ) GITOBAJ B TEKCTAX M M300PAKEHUSX, & TAKKE B BECH-
Ma PaCIPOCTPAHEHHOM IHUKJIE TTAPATATYPIUIECKUX [TeCEH

( «Cantigas de Santa Maria», koura XIII — mepBoii ooBu-
uel XIV B.)

WubiMu citoBaMu, Yepe3 TEMbI «IepOos — 3aIUTHUKA OT
3/7a» U «arpecCuu JIEMOHOB» HCCJIEJIOBATENIM PACKPBIBAIOT
obrue 71 Bceil CpeIHEeBEKOBOW ITUBUIN3AINN ACTIEKThI Pe-
JINTUO3HOCTHU OOIIECTBA, €r0 TTOBCETHEBHBIX MTPAKTUK, PUTY-

aJIOB, MEHTaJIbHOCTMH.

Kak m3BecTHO, B CpeHEBEKOBOM COIyMe CHHTAJIOCH,
YTO MUP 3€MHOM 1 TIOTYCTOPOHHUI B3aUMOIIPOHHUIIAEMBI, CBSI-
TBIe U JEMOHBI MOTYT HOSIBJISATHCS Ha 3€MJIe, OKa3bIBas Cy-
IMECTBEHHOE BJINAHNE Ha CcyApOy desnoBeka. l[loaTomy, kKak
IIOKa3bIBAIOT CTATHH ITON KOJIJIEKTUBHON MOHOTpaduH, 1o-
BeJIeHr€e TIOTYCTOPOHHUX IEPCOHAXKeN M300PazkaJsoch aBTO-

pPaMu IIMCbMEHHBIX W BU3YyaJIbHbIX MCTOYHHUKOB BO MHOI'OM
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ITOXO0XKUM Ha JIIoJIcKue JieiicTBus. CyIecTBa U3 WHONO MUPa,
HAJEJISIJTUCH Y€ IOBEYECKUMU SMOIUSIMU — THEBOM, CTPAXOM,
JKeJaHueM 3alllUTUTh WX HaBpeIuTh. Tak »Ke, Kak U JIFOIH,
OHU TIPEJICTABAJIN HAUBHBIMU WJIM UCKYHNIEHHBIMH, CIIOCOO-
HBIMU IIIYTUTH, COCTPAIaTh, TODEXKIATh B MHTEJIEKTYaJIb-
HBIX CIIOPax C JIIOJbLMU UJIA, HAITPOTUB, OCTABATHCI B JIypa-

KaX.

Cpemau arTpOrTOMOP(MdHBIX aTPUOYTOB AHTEJIOB U JIEMO-
HOB, KOTOPBIMU UX HAJIEJISJIO CPETHEBEKOBOE BOOOpaKeHwUe,
aBTOPCKUI KOJIJIEKTUB OCOOEHHO MHTEPECOBAJIA AI'PECCUBHDBIE
O3Bl U YKECThI, YT'POXKAIOIIE TPUMEHEHEM I'PyOOoii CUJIBI, &
TaK»kKe SMOIUKA THeBa. Bepa B BO3MOXKHOCTH (DU3UIECKOTO
B3aMMOJIEHCTBUS AHTEIOB U JIEMOHOB CO CMEPTHBIMHU'Y op-
FaHUYIHO YKJIaJIbIBaJIach B OOIYI0 KapTUHY MHUPa CpeIHe-
BEKOBOT'O YeJI0BeKa. 3/1eCh Mbl UMeeM JIeJI0 C XapaKTepHOit
0CODEHHOCTBIO CO3HAHMS paccMaTpuBaeMoil smoxu: B Cpej-
HUe BeKa JIjIsd UHIMBUIA OKPYXKAIOMIUH MUP TOCTOAHHO SB-
JIIJT «MaTepPUaJbHOCTD JyXOBHOTO U CIUPHUTYAJIbHOCTH Te-

secroros ! (A1 Typesuu ). ITokazare/nHO, KK mepeceKar

I0TCd 9TU ABa IIPOCTPAaHCTBa Y aBTOPOB JEMOHOJIOTUYIECCKUX

1906 stom cm. crarpro H.FO. YKusnosoii, riae BO3AyX, 3eMIs 1 BOJA
ABJISIOTCS OJJTHOBPEMEHHO M IIPOCTPAHCTBOM, B KOTOPOM Pa3BOPAYMBAET-
Csl CpazkeHue 3a Iy YeJIBEKa MeXKJIy CBATHLIMU U JIEMOHAMU, U BBICTY-
af0T KaK CPEJICTBO UX OOPHOBI.

U rypesuw A. 4. yx u marepusi. O6 aMOUBATIEHTHOCTH TIOBCE THEBHO
cpenneBekoBoil pesmruozuoctu // Kynbrypa u obIecTBeHHAS MBIC/Ib:
Anruunocrs. Cpeuane Beka. dnoxa Bospoxkaenus. M., 1988. C. 123.
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TpakTaTos' 2. ONucaHHbIe MU B JETAJIAX CIIOCOOBI H «MeXa-
HUKa» HAHECEHUS JIIOJIAM BPeJla, KOTOPbII SKOObI TPUYHHSI-
JIr OEChI, CJTyKUJIU CBUJIETETHCTBOM CYIIIECTBOBAHUS B TTO3/I-
nee Cpe/IHeBEKOBbE YCTONYNBBIX MTPEJCTABICHUI O TOM, ITO
3JIble CUJIBI HE TOJBKO O0JIAJAIOT IMOTEHITUAIHLHON BO3MOXK-

HOCTBIO, HO 1 aKTHUBHO ,ZLefICTBYIOT B 3€EMHOM MMHDeE.

Ba}KHO OTMETUTDb, 9YTO, XOTd CBATBIC U JEMOHDBI Ha/e-
JISJTUCH HEKOTOPBIMU aHTPOIIOMOP(MHBIMU aTPUOYTaAMU U YKe-
CTaMU, CaMO IMPOTUBOOOPCTBO, B KOTOPOM OHHU yYaCTBOBA-
JIA, TTIOHUMAJIOCh CPEIHEBEKOBBIM ODIIECTBOM B 3CXaTOJIOIU-
YEeCKHUX KATEropusix — KaK BU3YaJIbHOE BOILIOIIEHNE KJIFOUe-
BOI1 JIJIA BCEil XPUCTUAHCKOM KYJILTYPbI Ujien 0 Oopbbe 100-
PBIX U 3JIBIX CUJI 32 JIyIly dejoBeka. Takum odpaszom, padbo-
ThI, COOPaHHBbIE B 3TOI KHUIE, ITOKA3bIBAIOT, YTO CIOXKET W3
UCTOPUHU CPEJTHEBEKOBOI JIEMOHOJIOTHH U aruorpaduu, cyu-
TaBIIUICI J0 HeJaBHEI'O BpEMEHU MapIruHaJIbHBIM, IIPDETEH-
JIyeT Ha MeCTO OJIHOTO U3 IEHTPAJbHBIX B UCKYCCTBE U, 9TO
boJiee BaxKHO, B KyJibType CpelHeBeKOBbs B 1ej10M. MbI Ha-
JdeeMCd, 9TO YUuTaTe/Ib, SHAKOMACH CO CTaTbAMMU, COIJIaCUTCA
C OCHOBHBIM 3aKJ/IIOUEHHEM aBTOPCKOTO KOJJIEKTHUBA: JIHOIb-
MH TIPOILIOTO M300parkeHNe <«CUUTHIBAIOCh» KaK TEKCT, &
CMBICJIBI, 3aJI03KEHHBIE B BU3YaJIbHBIX MCTOYHUKAX, CIIOCO0D-
HBI IIPEJOCTABUTH HAM CTOJIb Ke Ooraryio nHbopMaImo 0o

HCTOqueCKOﬁ JIIOXEe, KaK 1 ITMCbMEHHbIC ITaMATHUKUA.

12Cr. 06 sTom crarsio I.B. Bakyca.
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INTRODUCTION
A.B. Gerstein

Abstract: The Good versus the Evil, this struggle is one of the
principal philosophical and ethical categories that human con-
sciousness holds, no matter whether we are talking about ancient
societies or the post-modern civilization. People associated «the
Good» and «the Evily with the essence of human nature itself as
well as with creatures from another world, such as spirits, gods,
saints, demons, etc. Human imagination endowed them with the
ability to immediately participate in the life of a person, a group,
or a whole nation. There was a system of sacrifices and rituals in
every society, aimed at appeasing evil spirits and obtaining the
favor of deities. The ways humans were believed to interact with
otherworldly beings are reflected in numerous monuments of fine
art, in religious and philosophical thought, and in the folklore of

various peoples as well.

Historians, art and cultural historians of the Western Middle
Ages have studied icons and paintings showing a saint or a demon
raising their club / hook at their opponent. The articles presented
here analyze the scenes where the Mother of God raises a club
over a demon, a «positivey» hero fights with «dark» forces, while

devils, witches and wizards try to harm people in various ways.

Since the last quarter of the twentieth century, the study of
gestures in the medieval culture has increasingly attracted the in-
terest of researchers in various fields of the humanities. This is
not surprising, for, as Jacques Le Goff used to say, the medieval
civilization, in which people communicated orally until the 13th
century, was «the era of gesture, not of the written word». Var-

ious social practices of that time were revealed by positions and
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movements of the human body.

Aggressive behavior, intimidating gestures by the inhabitants
of hell towards people or even saints are not surprising on their
own account. Indeed, torturing sinners’ souls in all possible ways
is one of the demons’ main «duties». By contrast, saints and even
the Mother of God showing similar poses, «bellicosity» so un-
typical of them, or even armed resistance to evil are surprising
at first glance, since the «good» forces in Christianity are tradi-
tionally characterized in the first place by peacefulness, humility,
kindness and moderation. Therefore, the paradoxical theme of
the «armed Good» and its iconographic personifications are an
extremely interesting for those studying the spiritual culture of a
society. Through the themes of «a hero defending people from the
Evil» and «demonical aggression» researchers reveal the aspects
of religiosity, everyday practices, rituals and mentality that are

common of the entire medieval civilization.

Analyzing this theme, historians have found out not only
how the facial expression was depicted and how medieval individ-
uals imagined the function of good and evil characters when they
aim blows at their adversaries. Researchers also investigate how
these iconographical themes were interpreted in written sources.
What the articles collected in this section are centered around,
however, is not a medieval phenomenon only. The “protector
hero” is an ancient archetype in art and culture of the world.
Drawing on the cases of «hero fighting the evil» and «Madonna
del Soccorsoy, our authors corroborate Aby Warburg’s concep-
tion whereby Ancient Greek and Roman «pathos formulae» were

transmitted to the medieval art as well.

Even though saints and demons were endowed with some an-

thropomorphic attributes and gestures, the medieval society con-
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strued their struggle itself in eschatological terms, i.e. as a visual
embodiment of the key Christian idea of the struggle for human
soul between the Good and the Evil. Thus, papers bear evidence
that this theme from the history of medieval demonology and ha-
giography, which has been considered marginal until recently, to-
day is seen as central to medieval art and, what is more, in the

whole medieval culture.

Keywords: Angels; Demons; Iconography; Good versus Evil;

Demonology.



